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In dem sıch diesen Beweıs anschließenden dritten Teıil, der aut den ersten,
„beschreibenden“, un!: den zweıten, „spekulativen“, als „metaphysiıscher“ angeführt
wird, zieht die Konsequenzen A2usSs dem Voraufgegangenen: Der erwıesenen aAb-
csoluten Freiheit gegenüber kann sıch die Metaphysik noch verschieden verhalten.
Entweder s1e Sagt VO' Gott keine posıtıven Bestimmungen A2uUsS (theologıa negatıva);
dann WIr: Ott Z.U) unbestimmten Absoluten, 1ın das hineıin die menschliche Fre1-
heıt aufgehen will, W as ZUur praktischen Negatıon (jottes führt un: damıt einer
Haltung, die wen1ıgstens 1ın der Praxıs die Logık unserer Exıstenz verstößt
F  ’ oder s1e nımmt A: daß 1n Gott Aussagbares 1st, das absolute Wort;
ann 1st der absoluten Freiheit auch möglich, uns reden, und Nur auf
Grund dieser Annahmen gelangen WIr über das Reden ber Gott hinaus einem
Reden Gott, und annn wird unseTre Exıstenz Sprache für Gott, praktische Gottes-
bejahungEDarauf sind WIr angelegt. Da diese Anlage realisiert, daß die
volle „Logik UNSrer Exıistenz“ verwirklicht wird, das verImas die Philosophie nıcht

bewirken. OM die Erwartung erfüllen, die Anrufung entwickeln, muß
Ott sıch oftenbaren, Geschick festlegen un den Sıeg des Strebens an-
tieren“

Man ermag schon Zus dieser zusammengedrängten Inhaltsangabe sehen,
welche Fülle VOoOn Problemen und Anregungen 1n dieser I1 vorliegt. Es aßt sıch
ber Aus dieser kurzen Skizze auch schon erahnen, daß die Aneijgnung seınes Inhalts
aut Schwierigkeiten stoßen kann, nıcht NUur der beı aller Lebendigkeit
schwıerigen Sprache, sondern noch mehr, weil die kunstvolle Dialektik, 1n der die
menschliche Grundausrichtung dargestellt un: die Konsequenzen Aus dieser Logık
der Exıstenz SCZOSCNHN werden, wahrscheinlich be1 nıcht wenıgen den Verdacht autf-
kommen läßt, da{f hier wenıger diıe Begriffsstruktur Aaus der Realität entwickelt als
vielmehr die sıcher nıcht schlecht beobachtete Wirklichkeit 1n ıne vorgegebene
logische Ordnung eingepafst worden sel1. Es eaa  ware schade, wenn sıch dadurch jemand
aAbhalten ließe, die rel  en Anregungen des Buches aufzunehmen.

Keller, c
> 43 Relıgion ın Practıice. An Outlıine of Christian Relıg:0us

Teaching ın the Light 0} Human Standards 0} Condauct. 80 (XIL 208 5
London 1966, Oxtord Universıity Press.
The 2ım ot 15 ınteresting an original book 15 well expressed in the subtitle.

People today otten fa;l scCEe the relevance of Christianıty the leadıng of
iıte 8 PUurpoOSc 15 theretore chow the connection of relıgion wıth ordınary

moral experience. He 1mMs show, 1n the words ot hıs Preface, that „Christian
perfection 15 unattainable without purely human excellence, and that the ighest
standards ot human behavıour, VvVen when they AI divorced from anYy torma
religious elief, AT in tact constıtutıve otf Christian sanctıity“”. In carryıng OUut thıs
TOSTaMmMC, he himselt emphasıises, ‚W much the writings of Karl Rahner;
but this does NOT by an y detract trom the basıc originalıty ot the theory
advanced ın thıs book taken whole.

Grace, erived otf COUTSEC trom OUTr redemption hrough Christ, 15 operatıve
outside the visıble Church well 4A5 inside It. Al IMNEeN ATrec called supernatural
destiny, and it 15 1n virtue of thıs call that they experience that desıre ot human
perfection which, 1n the author’s VIEW, 15 the FOOT ot moralıity. The salvatıon of
V  S MmMan, whether Christian unbeliever, depends hiıs fundamental moral
optıon. Explicit beliet 1n Christianıty does NOTL make It easıer attaın salvation,
but what the explicit Christian revelatıon does do 15 make clear an spell
OUuUt the real an condiıtions ot human perfectibility, an place that

towards perfection, which all InNCeN experience, 1in its PrODCI ıght and
CONTEXT as the oift of God through Christ.

L.’s VIECW of moralıty 15 essentially Arıiıstotelian. Moral values ATe correlative
man’s desıire tor self-perfection, an It 15 only the term ot this desire that God
Ca  j be discovered 1n morally and religi0usly relevant WaYy. Even ıf God 15 known,
for example, Creator, One Cannot aCCEeDT hiıs dominıon until he 15 known Iso
aAs the term of ne’s OW' aspıratıons. 'hıs basıc aspıratıon tor human perfection 1S,
however, fruit of the redemption. Sınce theologians hold that 15 NECECSSALY
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1n order keep the moral law 1n Ser10uUs ATiers and tor prolonged peri0d,
an yOon«c wh: does 1n fact keep the moral law in thıs WaYy INUST be ın of
TYacCl, and since the of requıres the of taıth, and „ 15 tact
of COMIMMON experience that there ATC people who keep the moral law, but who 1so
profess NOL believe 1n God, there MUST be people who thınk they do NOL elieve
1n God, but nevertheless POSSCSS the vıirtue of faıch“ (20) The ACT of $aıch theretore
would SCcCCIHN be implicıit 1n that fundamental moral choice by which ONEC AaCCEDES
the bıindıng nature otf moral values.

Atter this fundamental Part otf his theory, SU€ES consıder hat cthe
Christian faıth actually holds about how the human rAaCeEe 15 redeemed. Heaven and
hell, 245 he well explains, ATC 1n Lrue already implicit 1n man’s OW. moral
choices: they AaAre NOL extrinNsıc arbıtrary rewards punishments. En VIiEeCW ot
conscıence 15 dependent his general theory of moralıty: the judgement ot
conscıience 15 the judgement AS whether certaın object 15 15 NOLT conducıve

OoOne ultımate perfection. In rejecting object which 15 secn be NECECSSALY
thıs ultımate perfection, One rejects that perfection itselt. But the integration ot
ne’s  A, ıte 1n of ne’s  2 fundamental cho1ce of the g00d 15 hindered by that
concupiscence which, along wich all torms ot suffering an death, 15 ON ot the
effects of Orıiginal Sın The Redemption WAas worked essentially by the In-
carnatıon, the personal un10n of the natures 1n Christ „The SOUTCE ot OUr

redemption 15 1n the personal un1ıon of the LW natures of Christ, and nNnOt in an y
punishment iınflicted by God The drama ot Calvary has be understood che
actıngz OuUuUt of the full implications ot che incarnatıon of the second Person of the
Blessed Trinıty ın sinful human nature“* (45)

The objective redemption of mankind WwWas completed by the resurrection and
ascension ot Christ and by the sending of the Holy Ghost. 15 incline attrı-
bute symbolical character the ast LW of these Eevents the ascens1i0n, whose
real OCCUranCce he fast;, W as probably the outward manıfestation of £ull
glorification which W as lready actually complete wıth the resurrection on Easter
Day. The visıble descent öf the Holy Ghost W as deferred till atter the 4SCENSION
1n order manıtest the dependence ot 15 gift of the Spirıit the completion otf
Christ’s savıng work, but 1n fact the Holy Ghost had been communicated Inen
since the beginnıng of tıme, sınce the effects of the redemption were retroactıve and
there Ca}  - be 1nO Justifi1catiıon without the oift of the Holy Ghost. It however
that could perhaps have this last difficulty with the aid of princıples
which 2ATre contaıned 1in thiıs very book W as NOL the gift ot the Holy Ghost
Pentecost primarily charısmatıc? I1ts 21m primarıily have een strengthen
the apostles and z1ve them understanding, in order equıp them for the work ot
the foundatıon of the ur The analogate otf this pentecostal oift 1n the Old
Testament would NOL, 1n this Casc, be that general gift of the iınhabıtation ot the
Spirit which 15 essential |22 of all Justification and which the apostles
themselves, along 1t. all the justified since the beginnıng of tiıme, had doubtless
Iready received before Pentecost, but rather the oift of inspiıratıon granted the

rophets anı the special ariısms granted such fıgures Moses tor their work otl adıng the people of Israel. concludes thıs portion of his book WIt. section
which examınes the Christian Ssacraments an their relationship che salvific
ork of Christ carrıed by hıs Chur

Atter this section evoted che objective redemption worked by Christ, he
TeLUrnNs che question ıth which he had begun, and seeks analyse the
1n hıch this redemption takes effect 1n the lives ot inen. Christian ıte Can
cOonsıiıst 1n che progressive appropriation of the eftects of the redemption. But this fullsupernatural perfection Can 1Iso be achieved outsıde the visible Church, and it
characteristic of the Author’s approach that he tırst considers how those outside the
Church attaın their sanctification, and then uses this insight otf Iu-
minatıng the ature and meanıng of sacramental sanctificatiıon within the Church
Salvation 15 achijeved by the forgiveness of S1InNs and the gıft of the Spirıt, for those
who have NOT received the sacramen of baptısm much for those who have.
The Church 15 the SACramentT, the visıble sıgn of the Savıng, sanctifyıng aCct1V1ty otf
God 1n the world Its members Are obliged receıve through the sacraments the
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SITAaCCS which others receive without them, 1n order ear testiımonYy the LIrue
orıgın and afure of those STaCceS. Only through 15 V1I1EeCW of the Church the
sSacramen ot the world’s salvation Can the necess1ity ot the Church and otf 1ts
SAaACraments be reconciled wiıch the possibility of salvation outside e

The author then S0CS consıider the nature of sanctıty. Thıs 15 sometimes
contfused wiıth sıngular, paranormal phenomena, iıdentified with those eXireme
torms of hero1ic sanctıty which AT NOL called for 1n the lives of MOST people, but
essentially 1t Can be ıdentified wiıth the ighest forms of human moral excellence.
Prayer 15 powerful thiıs self-fulfilment, since 1t develops in the mMan who

SeNSIEVILY which enables hım discern what 15 truly perfective; basıcally
quıiet attention thart self-revelation of God in INa  3 which 15

identical WIt. Hıs drawıng INa  3 towards Hiımselft. This drawın ot I1a  - towards
God, which 15 the Same man’s ( W u ftor final self-fulfilment, should be har-
ON10uUs PrOCcCesSS. Christianity 15 NOLT religion ot tear, NOr does It exalt suffering:
It demands, of COUFSC, readıness undergo suffering if eed be, it there 15
third alternative between that 2AN: the abandonment of what ONE SCCS be right,
but that 15 dıtferent matter. I5} Christianiıty inculcated tear demanded suffering

AaPPCAaSC deity, It would be „opposed OUur experjence of human PCI-
fectibility which An y authentic relıg10us revelatıon MUST prior correspond.

religion ot tear 15 the exıgences of redeemed humanıty, and an y
revelation whiıch Justified it COU NOLT be true Reveal;d religion, then, IMUST
easure the empirica]l erıterion otf human mora]l CONSCIOUSNECSS. hıs 15 CON-

of that V1CW of moralıty and relig10n 10 attırmed AT the beginning
of the book, tor God Can only be discovered, ın WaYy chat 15 meaningful for
religion, the term of man’s aspıratıon tor perfection.

But the human moral CONSCIOUsSNESS 15 NOL something that 15 y1ven NC tor all;
It 15 essential part of L.’s theory that 15 CONsc10usness evolves ın the COUTSE of
history. „The CEMETSENCE of tresh philosophical 2AN: scientitic truths and the InNer-

N} of N moral values 15 part of the historical process” (115—6) 15 stronglyopposed those who thınk they detect widespread decay ot moral standards
the CONLEMPOFarYy world One CannOt Sa y that there 15 proportionally either INOTE OTr

OCS5S S$1nN pPresent than 1n the Past, but there 15 in hıch it 15 possible
affırm „< steady moral throughout the recent centuriıes 1ın the history ot
Western society“ (171—2) This 15 SCCH, according the author, in
increased seNSIELVLILY the malice of CIS ot violence, increased CONCETN tor
individual freedom, greater CONCErN for the fate of the deprived an the -
happy. The EMETSCNCE of cthese Nne human values has een responsible tor such

Orm mMmOvement: 4as those tor the „abolition of slavery hangıng, prison retorm
disarmament“ OoOvement:! 1n which Christians have commonly $aijled

take that promiınent part 1C| ÖNne might have expected of cthem. One might
remark 1n passıng that 15 last judgement 15 hardly £Lrue the Casec ot the abolition
of slavery, provided ONeEe does NOT restrict „Christians“ „Catholics“, since the
successtul tor the abolition ot slavery W a4as very largely the work of
Evangelıcal Christians such Wesley an Wilberforce. And that the
Ne emphasıs marital love and the increasıng doubts telt about the morality

„JUST war INnay well reflect urther evolutıon ot moral SENSITLVLIEY 1n these
heres. his EMECTSENCE ot ne moral values 1n soclety 15 NOLT be attrıbuted, ın

Author’s vieW, an y inherent OWEIS ot evolution in the human spirit: rather
iıt 15 its comparatıve insulatiıon trom physical need 1C: makes CONteEMPOrCarYy
soclety INOTEC sensitive the exigences of human perfectibility. Such developments

WaYys Present certaın problem the Church, sınce the OoOne hand authentic
human moral insight 15 always cthe fruit of the Holy Spirit, while

the other hand the Church 15 ightly concerned be faichful the revelation she
has received, and has thus exercıse a true discretion. It 15 NOLT always Casy
distinguish Iru| in moral sensibilıty trom concomıiıtant aberrations rooted
merely 1n sentimentalıty. On the whole, however, considers that the CONtemMpOrary
humanist ethic corresponds losely wiıth Christian moral teaching. And this, of
COUFrSe, 15 what One would necessarily CXDECL the author’s whole theory ot INOTAa-
lity. The aım of his book 15 chow the harmony that obtains between man’s natural
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aspıratıons, themselves the fruit of the Redemption, and supernatural perfection.
There Ca  3 be nothiıng arbitrary in chis latter: 1n the last FreSOTrTt It 15 identical ıth
the fulfilment ot the tormer. Christianıity ultimately coincıdes WIt fully deve-
loped humanısm: but due origınal S1n, humanısm Cal scarcely reach ıts full
development without the a1ıd ot revelation. The Church’s ro  Je, .P' £from this
guidance DO1NtS where unaided moral CONSCI1O0USNESS does NOL SCS clearly, 15
demonstrate how human perfectibility 2r1ıses from the redemption worked by
Christ, an how 1ts satıstactıon involves particıpatıng 1n the fruits which flow
ftrom that redemption“

L.’s book undoubtedly marks important attempt commend Christianıty
the Liberal Humanıst, and explain it the Christian who leans towards such
Humanısm. The Author acknowledges hıs closeness in spirıt Erasmus and
humanısts ot the renaıssance, and thiıs Christian Humanısm 15 undoubtedly the
dominant Ofe of hıs book In $ the central assertion of 1 book 1S, that
it 15 possible, wiırch the a1ıd of 9 make implicit ACT of faıth, and be
justified by that taıth, in the absence ot An Yy explicit beliet 1n God Such ACT
would be ımpliıed 1n the determination eey 1n al Circumstances lıve in
accordance ıth hat ONE Sa be nes  f duty, and 1n SOTTO W when ON failed

do An chıs assertion would SCCIN be Lrue. When COMEC, however, the
INOre detailed question of how envısages this PTOCCSS of justification through the
acceptance ot the mora]l law, number ot quest10ns arıse. It might, tor instance,
be questioned whether the Author’s analysıs of morality iın ot human PE -
fectibility 15 COFFEeCTL; indeed, hımselt recognıses ap Z oTfe that thıs V1ICW
would NOL be universally acceptable. It might be saıd, tor example, that knowledge
of moral values aın thical does NOLT depend ne’s  2 knowledge of ne’s  n
()’W' perfectibility, but rather precedes and condıtions It® that the moral value of
Justice, tor instance, che oblı atıon ACT towards and everything 1n
accordance ıth theır real and nature, first imposes itself upOon UuS, Lrut
does, an that only then do realise that there Ca  - be perfection tor which
does NOL involve submiıssıon and realisation of thıs value.

But ın this CasCc, It might be saıd, hat ne’s  2 moral judgement tells ONe ought
be done will depend hat one Judges things be. The FOOT of the widely

different moral judgements implicit n 5SaYy, Communısm the ONe hand an
Liberalism the other, 111 be found 1n differing VIeEWS of the nature of MNan and
of hıs relationship sOCIetYy. And ıf this 15 CIrue, the changing moral evaluatiıons ot
recent centurıes (like those that have taken place in the InNnOre remoTte past) will be
attrıbutable, NOL objective ot moral insight such, but changıng
ıdeas of hat in  — 15. The present day, iın estern countries, 15 indeed marked by

IMOre sensitive horror ot violence than WEeIC tormer tımes though It has Iso
committed MOre violence than moOst), and by greater CONCEIN tor soc1ial securıty;

the other hand, It would Iso SCECTI1N be marked by lessening ot esteem tor
personal independence, well As tor marital fidelity and tor those vırtues, such

reverenNCC, which have do directly wiıth man’s relationshıp God Whether
ON judges that advance decay preponderates 1n this picture, ıt might be saıd,
depends which values ONeE thinks the INOTE OFrTant, which in turn depends
one’s basıc VIEWS about man’s natiure AN his ationship God and soclety.
The advance 15 perhaps less evident than claıms.

Da A has been SCCH, that it 15 NO possible, in the order, discern
the natural from the supernatural, and that, since the only perfection possible tor
fallen-and-redeemed human being 15 supernatural ONC, the desire of perfection
which experience and which he regards the FrOOL ot moralıty) 15 itself che
fruit of the redemption. But this far from certaın. It might be ued that
hat necessarily flows from the possess1on of intellect an will, from

know and desıre hat 18 known, 15 strictly natural; but 6 created spiritual
being necessarıly knows and desires God least implicitly, that thıs iımplicıit
desire of God, which tlows trom the very ature of spiritual being, CANnNOL be
fruit of the redemption dependent 9 EXCEDL otf COUTSE ın the very broad

that the continued existence of humanıty, after S1n, 15, in Od’s plan, solely
WIt. a V1CW 1ts being redeemed. What doubtless does depend 15
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consıstent 2n really wholehearted ffort, zo1ing beyond that velleity which 15
natural ANY rational being, live according the moral law which 15 naturally
known, fulfil the whole of ne’s duty. But It certaın that It 15 possıblelive ın accordance wıth Man y of the moral which atfure wiıthout
the a1d of ACE:; CVEN ‚P trom external sanctıons and PICSSULCS, it 15 ImMOÖrTre
natural love Nne’s  2 Wwılie children than NOL do S and all men prefer Justice

injustice when their O W interest 15 NOLT involved. It WOUuU SCCIMN certaın, there-
fore, cthat St. Augustine w as right 1n holding that such aCt10ns do NOLT necessarıly
PFrEeEsuppOSC either faıt

But in thıs Case, ıt WOu SCCIMM, INOTE fundamental dıfficulty Arıses. According
L as 5SaWy „1t 15 tact of COMMO  1il experience that there A E people who keepthe mora|l aW, but who Iso profess NOTF believe 1ın God“ (20) 1f what has een

suggested 15 Lrue, however, ıt 15 only the keeping of the whole ot the moral law
WwN1C would be NECCESSACY sıgn ot . And ın thıs N}  $ it might saıd,
it 15 far trom evident that ANYONC, whether Christian unbeliever, keeps the
moral law 1n 1ts entirety. The Praycer ot che Psalmist: „Enter nNnOLT 1Nnto jJudgementWIt thy SCrVANT, tor INa  3 lıying 15 righteous beftore thee (Ps 143 Z
and the insıstance ot St. aul that he 15 nNnOT Justified Ven by his OW:' clear CON-
scıence (1 Cor 4, 33 SCCIH point the CONtrarYy. The COMMON experience of the
saınts, who stil] SCC theır OW) sintulness ven when their lives SUrpass the moral

als of MOST MECN, contirm the V1CeCW that Justice 15 transcendent value
which ATC always called upOon realise, An which always imposes itselt uPO:obligatory, but which C  $ ully attaın 1n this lıte It 15 clear that

a 1l observe Man y particular of the moral law, 2AN: that rıghtlyjudge that Man y other people do LOO: but thıs, tor the TECASONS oy1ven, does NOLT
scCCIMN be clear sıgn ot justification. The CO lete tultilment ot the law would
requıre cthat ONne should love God „WIt. all yOour CAaArt, and with all yOur soul, and
wıth al yOUr mM1 ht“ (Deut 6, a It. would requıre, ın the AdsSCc of SOMECONE
did NOL CONSC10OUS believe 1n God, overriding love otf Justice, of rightness,absolute adhesion the 700d. An: thıs, It might be saıd, 15 something that
should hesitate claim for ourselves 0)8 recogniıse 1n others. We AT all ult1ı-
mately dependent the ot God

has undertaken subject of the ıimportance ın 15 book, and he has
treated it WIt. considerable originality. Hıs central VIeEW, that acceptance ot
15 ımplicit 1n the determination live accordıing the moral law, would secm

borh Ltrue aın ımportant. On the other hand, hiıs V1eW ot the natfure of the moral
law, and ot 1ts relationshıp the redemption, be questionable, an he

be unduly Ooptimıst1ic about the possibility of fulfilling the moral law 1n 1ts
entirety an of recognısıng that other people ATIC doing The en of moralıty,of sanctıty (with &70 ıghtly SCCS that it 15 identical), 15 transcendent ONC,

fully attaiıned 1n this ıfe, an SOTTOW tor S1N (in the Case ot theist, reliance
the of God) would SCCINMN be 4a5 essential Aarzt of Justification 2a5 15 the

determination strıve one’s whole duty. Be it may, 1t 15 the
merit ot thıs book that 1t raises these fundamental problems an brings them into
discussion. The Author has shown, without oubt, that the consiıderation otf how

„unbeliever“ Ca  e be saved 15 capable ot throwing considerable light the
salvation of the believer 4A5 well would NOL claım have saıd the last word
thıs subject; but ıf his book excıtes lıvely discussion ot the atters he has raised,

RE P A cwOorth; S: J.It _will ave een ot the value.

Der Mensch UN die Geschichte. 80 (473 5.) Flensburg
1966, Karfeld. 16.80
Der ert beginnt MIt der Frage, ob Geschichtsphilosophie, d.h die Frage nach

dem ınn der Geschichte, überhaupt möglich und zulässig sel. Und dann gveht
ber ZuUr Methode, bzw. SAr Ansatzpunkt dieser rage

Sicher hat die Geschichtsphilosophie zunächst den historischen Stoft als VOT-
gegeben 1nNs Auge tassen. Kann sS1e 19808 VO  3 „Erfahrung“ ausgehen, vVon einem
geschichtswissenschaftlich gesicherten Materıal, der Geschichtsschreibung be-
reits ıne philosophische Idee OTraus, eine Leitidee, die siıch der empirische Roh-
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